Women Among the Kuikaro —

BRUNA FRANCHETTO
Translation by CHRISTOPHER PETERSON

This arficle systematizes scattered
ethnographic observations on women
womanhood sexes and sexuality among
the Kukuro a Karib people from the Alfo
Xingu recorded on the fringes of another
study of a different nature with different
objectives ' The Alto Xingu region located
in the State of Mato Grosso constitutes an
ecological political and culfuralunit the
result of a long history of migrations and
adjustments by vanous indigenous peoples
who ended up forming an infertnbal and
multilingualsociety sharng many elements
of social organization and cosmology

! My research was and is of a linguistic nature and

—the objective of the field work carmed out over the
course of a year and a half was to document
descrbe and analyze the Kukurolanguage one of
the vanants of Afto Xingu Kanb My PhD thesiswasan
ethnolinguistic study proper where in addition to
structure | consider values and uses of the language
in the social and cultural context This research
would not have been possible without the support
of the Program for Graduate Studies in Social
Anthropology at the Museu Nacional/UFRJ the
Brazilan National Research Council (CNPg) and
the Ford Foundation 1 continue with the Kukuro
today and | continue to learn with and about them
and the peoples of the Alto Xingu 1thank Vanessa
Lea for the invitahon to participate in the Working
Group she coordinated on gender infowland South
Amerncan indigenous societies at the 19th Meeting
of the Brazilan Anthropoiogy Associanon (Universt
dade Federal Fluminense Rio de Janerro March
1994) where | presented a preiiminary version of the
data and ideas contained in this arficle and where
1 had the opportunity to hear cnficism and
suggestions 1 also thank Cecila McCallum and
Carlos Fausto for therr contributions

Encarie |

Living side by side in the Alto Xingu are
Kanb Aruak and Tupt language groups
while coexisting in a dense relational
network of exchange the vanous villages
stll maintain ther respective terrtonal
political inguishic and culfural identiies
The reader will find a story told in a literary
and personai rather than academic style
stitching fogether fragments from various
sources excerpts from my field diary
drawings narratives songs conversations
My narrative sequence s a rather
isomorphic tracing of my working and living
expernence asif unfolded in an indigenous
village of some three hundred inhabitants
from 1976 to 1982 Along the way |
gradually lost my initial feeling of oddness
as both a foreigner and a woman An
inthally androgynous being endedup being
drawn Info a female identity constructed
In the contradictory space between a
woman on this side and another woman
that was feeling her way around on that
side Once there my need for emotional
survival drove me into an apparently
archaic feminization fogether with a
refusal of or reaction towards a woman
being who (once again apparently)
crudely revealed what we on this side
identify as marginalization infenorizafion-a
suffenng condifion Finally | discovered the
vilage women themselves once having
achieved a basic command of therr
language through conversations and my
laboratunderstandingwords expressions
narratives songs-inshort my discovery of
awomen s collective and 1fs power
Beyond the desire to share a woman s
singular expenence inthe specific context
of an indigenous society this essay adds
ethnographic and reflective elements to
an anthropological discussion of genders
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the result of an increasingly sophisticated
Iiterature abounding inrecent years |thus
suggest(byway of conclusion)whatone might
callanalternative reading of the mythical/
ritual complex of the Jamurkumalu the
Hyper-Women seenasthefemale voice
- that of the Kuikuro women expounding
onthetheme of difference hierarchy and
complementarness between the sexes

Among the men observing the women

The first phase of my living experience in
the Kuikuro village was marked by solitude
and the harsh feeling of being outside the
fringes of asoclety nwhichwasabsolutely
foreign and strange The Kuikuro placed
me Inthesurreal position of anandrogynous
being At night certain dreams from my
adolescence would reappear fantastes
of androgyny and hermaphroditism
Distant from the women who eyed me
with distrust since they did not speak my
language nor | thews | was stuck among
the men under therr control because of
the goods objects giffs that | possessed
and was expected to disinbute or cede
iittle by Iittle Distant distrusing women
and nearby distrusting men defined my
ambiguous ridiculous fnghteningidentity
A solitary individual like the owners of
spells Thadawoman svisible and obwvious
bodily traits yet they were covered
disguised by clothing | had male traits
manifestations of some power emanating
from the world of whites and traits of
incomplete mutilated femaleness a
hagy? an old woman according fo the
system of age categornies andthe fact that
I had no children marmed but without a
husband alone sterile exled To the
women | was a pseudo-woman beyond
reach from the other side of a borderline
To the menlwas a pseudo-woman rather
disgustingfornotbeing afullwoman rather
desrrable for having something female

2The indigenous terms are written using the speling
established for the Karib vanants (Kulkuro Kalapalo
Maitupu and Nahuqua) The Alto Xingu Indians are
undergoing an incipient iteracy phase in both their
mother tongues and Porfuguese
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inscribed in my body they accepted me
among them in thew temtory while never
failing to constantly re-situate me on the
fringes of womanhood Thus | could
traverse and occupy some male spaces
that were forbidden to the women the
pathways on the central village grounds
and the kwakutfu the central house of the
male collective where the men meet tell
stones and histones rest far removed from
the family and domestic domain and
where they prepare for and develop
feasts sacred and profane ntuals |
moved aboutequally among the domestic
areasofthehouses the huge Xingu houses
arranged in a circle around the vast cen
fral plaza not having my own space |
could enfer all of them both free and
lacking a center withnoreference except
my ownlittle nook ahammock asleeping
bag a few boxes a guest imposed and
received with certain careful calculations
as to matenal and symbolic prestige
adopted into afamily inapantomime of
protection and control In time | ended
up having powerful brothers sisters
(women)friends who waited patiently for
my metamorphosis and a severe
explonng and hopelessly distant mother
Finally identified fichonally as the member
of a family | ended up being dentified
realistically as the member of a faction
and gained some allies and enemies
faithful and coherent as such to the very
end Atthe sametime Inever failed to be
a woman for the men who always
reminded me of what | could not do for
not being and being at the same time
intellectual mits ( women have hard
heads ) which made the already difficult
work of my leaming process even harsher
imits fo freedom (there were forbidden
spaces and times lke those of the paje-
lan¢a or shamanic sesston which | was
supposed to either avoid altogether or
fraverse with a keen awareness of the risks
nvolved) insurmountable imits of the body
(blood smell) Outside of my nook/refuge
my hammock | always felf on the verge of
nothingness atthe edge of anabyss(oron
top of an open tower in the middle of a



storm another recurrent theme in my
dreams/nightmares in the vililage)

There are two definitive charactenstics of
being a woman among the Kuikuro {(and
not only among them) blood essenhially
menstrual blood and a particular smeli
unmistakable exciling and disgusting
dangerous for men and individuais 1n
threshold situations (fransformations In
inthiation and disease the integnty of the
wrestler and the pgje or shaman)
Menarche 15 an unavoidable fact n a
woman slfe markingacnhcalpassage inher
biological and social ife a metamorphosis
taking place dunng a penod of pubescent
reclusion 3 When a woman menstruates
for the first ime  she 1s defined collectively
and publicly as masope (from matso to
menstruate writh a nominalizing and tem-
poral suffix added she who has already
had menstrual blood ) 1s removed from
social visbility for a penod varying from
several months to two years depending
on her family group s expectations and
status Physically invisible in a protected
surrounded nook of the house the recluse
undergoes a mefamorphosis from gir to
woman her body like that of any
pubescentreciuse whethermaleorfermale
s submitted to a somahc fabrnication
resulhng in an adult sexual and social person
The body 1s fabncated for beauty within
specific cuttural mores and for the aesthetics
of sexual consumption Ideal female
beauty is represented by the recliuse s

3 | purposely deal with only female pubescent
reclusion here There Is a parallet reclusion for boys

but they enter it at different imes since they lack
the manifestsignofa fistblood Adolescentsboys
are clso made (y) dunng reclusion in a process
with charactenstics that are very similar to those |1
describe for women Eduardo B Vivewros de Castro
made thistheme acentralissue foranunderstanding
ofthe person slocusamongthe Yawalapih another
Alto Xingu group (A Fabricagdo do Corpo na Soci

edade Xinguana In OLIVEIRAFLHO JodoPacheco
de Sociedades Indigenas e Indigenismo no Brasil
Rio de Janerro EditoraMarcoZero/UFRS 1987 p 31

42) In a personal communication Patrick Menget
talks about a kind of third sex a condition that
makes the recluse virtually asexually ndifferentiated
or generically feminized category

body which has already displayed the
forms of a work of sculpture in living flesh

The hair must grow black and shiny until it
hides the face and back The skin must be
kept perfectly white in the darkness of
reclusion from which the young girl is only
allowed to leave for a few minutes in the
early evening or when she presents herself
indancesattheheight of ntuals- exhibrtions
of herbeautful body and gradual previews
ofherreturntosociety asawoman literally
made Herlegsare painstakingly modeled

knees and ankles bound with embirafibers
or cotton string for her calves to swell up
tumescent and round overly highighted
between the upper and lower furrows Her
body 1s beautiful white and fat herthighs
and buttocks fat for months the recluse
has her physical activity reduced to a
minimum  Regular scarification ingeshon
of emetics and observation of dietary
restrictions associated with blood -
interdiction of fish the basic source of
proteninthe Alto Xingu diet-help fabrnicate
the body/person maintaining a balance
of entnes and exits of substances and
expernencing pain In her confines the
recluse receives visits from her nearest
relatives mainly women andclandestinely
fromthe men who desire herandsucceed
in approaching her skirting the protection
of family isolation As the bearer of
quintessential uncontaminated beauty
(both internal and external) the recluse s
highly coveted sexually and excifing the
madle appetite

| was ugly breasts that did not nurse fair
har watery colored eyes skinny Yetlwas
never void of the characterstics of blood
and smell the ulfimate traits of being - at
least something - as woman Blood and
smell define the fertile sexualwoman thus
desired andfeared tobe controlied within
the lmits of her universe voracious

powerful dirty beautiful indispensable
creator and balance of conflicts Children
and old women (up fo eight and over forty
years of age approximately) also exist on
thefringes stillnot ornolongerfertile enjoy
some privileges not granfed to the others

ke acertaineasy accessto male terrtones
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and bodies the old women (hagy) exert
andexpress powersinfamiy and collective
decision-making and as consecrated
mothers they are guaranteed love
profound respect and etemal gratitude
from the children who close the ranks of
family and evenfactionalsolidarty around
them | was a child an immature being
and on the threshold of society trying to
learn babbling and as such with no
powers Iwas old butwith no power | was
a sexual woman kept at a distance for
her smell and her blood Contradictory
sensations | wanfed not to be a woman
since | could not escape the expenence
of that woman being as differentially
constructed in that society felt and
interpreted as a sad and unbearable
expernence of inferionzation From my cul-
tural and personal perspective |could not
fal to interpret the solidly demarcated
difference between men and women as
the epiphenomenon of a kind of sexual
oppression a hierarchical inequality not
Just an asymmetry At the same fime and
suffenngly | wanted tfo be a woman
anyway (in any way) since indefinihon
and solifude were even more unbearable
In that space/time | could only be loved
by men and women if | recognized myself
as a woman accepting the rules of the
game | confessthat these -the rules of the
game were comprehensible familiar
based on a universal substrate of the
female condition capable of being
decoded by me (as by any woman from
any society) but the object of rageful
repulsion by a woman from this sikde who
had already incorporated the individualist
and egalitanan mutations of Western
women s ideology a modern history

lobserved silent women among outspoken
men who atinbuted a discourse to them
Womenare augeneoto ownersofgossip/
les The category expressed by the root
augu franslated very loosely here as to
gossip/to lie  lexicalizes the crucial
meaning (n social life) of a channel for
circulation of information through stones
and news (all akinha) which by word of
mouth weave a network of aliances and
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conflicts permeating the entire village The
Kuikuro consider that ordinary language/
speech is capable of infinite illusory
nventiveness given its capacity to create
verbal objectsseparate fromtherrreferrents
andto givethem alife of theirown in word-
of mouth communication as well as to
subordinate the construction of verbal
universes to prefigured objectives Thus the
Kuikuro very clearly conceive oflanguage/
speech through its representafional and
infentional aspects conjugating Ifs
ideational and pragmatic functions Inthis
sense to speak I1s inherently (and unti
proven otherwise) to lie To lie 1sto create
and it 1s power

Aboveall towomenisattnbutedthe power
of the creahive speech of lying and they
detain the covert power of creating

undoing infervening in social relations
through the use of non public speech
Albeit excluded from public speech* on
many occasions they have the last word in
important decisions and resolution of
fachonal disputes atf both the family and
even village level even going beyond
localbordersandintervening ininfer-vilage
allances and conflicts Gossip 1s
dangerous There 1s a continuum hinking
the two exiremes of polifical ife  gossip

and accusahion the latter act being of
extreme gravity capable of sparking mor-
tal vengeance The men manipulate this
prerogative making it a definifive and
negafive tfrait of the female collective
Theywamedme Don ttalktothewomen
watchout they relarsl By thisthey meant
to keep me out of the whirlwind of politics
and a domain of womanly knowledge
and power Of course | still had to learn
that all (men and women) are lars by
virtue of the fact that they all speak!

4The masters of narrative art ceremonial discourse

and oratory are men Some women are considered
good storytellers but therr narrative style 1s more
condensed more dramatic and with a more
restricted use of repetihons and parallelisms Women
leadership status (iInherted and exercised) or older
women can make public speeches another style
with ifs own formal essenhiclly formulaic charactenshes

but nowadays this Is a rare occurrence



The ssue of the wvital and dangerous
crrculation of rumors 1s recurrent in tolo
songs performed mainly during the
Jamurnkumalu and Kwampy feasts The
first 1s a female ntual which we will come
back to later the second 1s a kind of smail
intramural Mardi Gras Like most of the
feasts theyareheldtodomesticate what
we could call supermnatural hyper-beings
perpefrators of disease death and
destruction Consider the lyncsto sometolo
songs small poetic texts translated here
Who was going around felling?/your va-
gina of course/went around teling/and
your clitoris of course/went around telling
lam tired - why don t the old women stop
gossiping?/they don tlike urucum (@nnatto)/
why don t they stop gossiping?/they don t
like ulun/why don t they stop gossiping?
I am cut as if with a knife/enough! stop
gossiping!/when you go to the uluki/when
you go fo sit
Women sspeech isradically naturalized it
is the vaginas (igygy) and cilitonses
(mingaky) that tell The old women are
identified asthe most dangerous free from
fertile and controlled sex represented by
the ulun the mark of womanhood they
exert real efficacious power through the
covert speech of gossip There 15 a
pnvileged time/space for women s verbal
creahwvity it 1s the uluki an event In which
women (or men) meef and make the
rounds of the houses in the village
negotiaiing the exchange of various
goods Goods and stories are fraded
beyond the immediate confines of
househould groups
The primary meaning of the word tolo 1s
bird and a denved meaning 1s pet
The folosongs are setfreefofly asmessages
fromther owner toanaddressee butas
if the person who enunciates the song 1s
disguised ascribingthe message to others
1e women Thereisarecurrent verse used
to construct the poetic structure (thyme/
rhythm) of the text and significantly this
verseisarepeatedword itaoni oraphrase
itao kily the women speak
Inthe words of the tolo songs and the men
the vagina is dear This 1s called 1gygy

ihipygy payment for the vagina the
work thaf the males devote and owe to
therr fathers-indaw for years pnor to and
after mamage as well as the matenal
goods that the man owes to the woman
wheneverhe wishesand managestohave
extraconugal relations They are all go
they all have gjo or lovers The women
gve the men pay wih valuable
objects cherished by therr go Relations
betweenlovers are clandestine everyone
knows about them but nobody says so
public disclosure of an adulterousencounter
can lead to physical fighting in which the
victim can be erther a man or a woman
andit canevenleadtofactionaifeuds For
both men and women the locus of
seduction and passion is not marnage or
the family but the union between gjo This
a another central theme in the tolo songs
May wings be born on us/to fly beyond
the nver s edge/! shall fly yonder like a
hummingbird/You cannot stay here/for us
to love/take me with you/let us go to your
village /Hagita/letusflee/and gofaraway/
for us to love/for you to love me always/
Let us speak hoarsely (whisper)/! said to
Nigikwegy /Ahinhukwegy/they cut your
hair/in the center of the village/there on
the mat /yes let us don our necklaces/
only then may you burn me/wait/l wish to
bathe/lwish to paint myself/only then may
you burn me/not now/yes let us don our
necklaces/only after | adom myself with
your necklace /Istlthave the little piece of
wood from your ulur/the little piece of
wood from your ulun/to long for you/for
me to use as an earnng
The songs sing of love and lovers longing
andthe desre foflee Amanaskshis gjoto
speak softly hoarsely so that they may
not be heard while they make love n
hiding Another observes a scene from a
distance his loved one 1s emerging from
her penod of reclusion and her hair 1s cut
publicly Another asks for his gjoto wait for
him to get fixed up only then may she
burn him  While the penis pierces the
vagna he in turn s burmed by her
Another kept a remembrance from his
loved one a fragment of her ulun
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The uluni{uigyn Kuikuro) isasmallwomen s
garment atnangle of underbark covering
the vaginal slit and held by burtibark twine
wrapping around the hips and penetrating
between the buttocks It protects hides
and marksthe vagina Nowadays women
use them only sporadically in everyday life
but obligatorily on festive occasions New
refined ulur are made by mothers for their
pubescent recluse daughters who flaunt
them when they are presented publicly
accompanying the dances during the

feasts The ulun 1s the mark of mature
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sexuality fertility andis seen as an integral
part of female genitalia It s inferesting to
compare the graphic representations of
drawings reproduced here as done by
men(ifofo)andwonmen(ifac)of vanousages
The male body displaysahuge penis(hyge

arrow ) the female body does not show
the sex except indirectly through the hairs
and conftrast in the paint On the other
hand the male genitalia 1s portrayed
naked simply a phallus while the female
genitalia (igygy) always appears clothed
asif mergedwith the ulurr Forthemen the




uluris the vagina/cliforis and vice versa
While the male genitaliaisseenasanaked
organ given immediately to nature the
female genitalia is seen through its
culturalzation Both this fact in parhicular and
what can be deduced from observation
of Kuikuro life in general appear fo contradict
the rather widespread notion that women
inther primitive state are tied to asort of
natural condifion while men are linked to
the creation of cultural norms

Among the women, observing the men

Over time | underwent a metamorphosis
that the women had been watting for
rather anxiously Both contact and the
searchfor escape frommy solitude led me
to assume women s roles In the house
where [livedlendedup doing chores(with
a mixture of pleasure andresignation) that
allowed me fo taste a share of the dally
weight of women s work fieldwork, cooking
fetchingwater prepanngmanioc brnging
firewood tending the fire The men
themselves admit that the women work a
iot harder than they in no time at ali the
body of a young woman emerging from
reclusion is shaped with strong constantly
exercised musculature Amaturewoman s
body 1s wiry and robust capable of
withstanding any physicaleffort generous
belles and breasts whether swollen or
shriveled show the signs of therr functions
continents of children and milk

| began to achieve a command of the
language fo the point of expressing (not
without some difficulty) my thoughts and
intentions | could finally exchange
expenences verbally withthewomen They
took me into theirdomains with tenderness
andenthusiasm to listentothem and satisfy
therr cuniosity Of all that 1 learned |leave
heresome observations data andremarks
In our conversations the Kuikuro women
were very interested in understanding my
experiences as a woman from this side
and to compare my expenences withtherr
own They asked me about pain the first
sexual intercourse what the men paid the
women sex was a central fopic

They told me that their lives were

permeatedby the expernence of pain (sinj)
the same pain common to all and that all
learn to endure as an unavoidable fact of
life However there iIs a woman s pain that is
parhcularty associated with sex and childbirth
The pain of childbirth is without adoubt the
most violent acute and intense pain a
human being can feel they told me For
the women it 1s an unforgettable drama
Birthing conditions in the vilage are
certainly as natural as they can be
predictions as to the outcome always
involved the suspense of unforeseen
events complications which can only be
treated withthe aid of fradmonalresources
The partunent woman lying in a special
hammock with a wide mesh her legs
doubled s aftended throughout the
birthing process by older women drawing
on ther knowledge from many birthings
both expernenced and witnessed and by
other specialists those famihar with
remedies pagjes (shamans) and owners
of prayers (kehege ofo) All help to push
thechildout eitherdirectly by manipulating
the woman s body or verbally drumming
up her resistance or indirectly by singing
prayers to faciitate the exit the voyage
of abeing that must guarantee ifs survival
suddenly crawlng its way through a hole
fromadeep innerdarknessto outside light
There are other unforeseen circumstances
for which there are easily applicable rules
The birth of another giri after two orthree in
arow the fruit of anadulterous relahionship
or an unmarred woman a child with a
serious birth defect or twins can lead to
the decision by the family group (received
affirmatively and serenely by the village
collective and with the mother sown sere
ne acquiescence) to bury the newbom
This solution Is unavoldabie in the birth of
twins which according to their cultural
standards 1s an animaliike monstrous
duality adeviation anabnormality where
only one s allowed to survive just asin the
case of achiid with abirth defect orone to
whom 1t I1s iImpossible to identify paternity
The newborn which has fallen through the
mesh in the hammock into a hole dug
under the mother where the piacenta
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and blood are to be buned 1s also left
there to be buned immediately with no
pain Pain appears to be absent af this
moment the exhausted mother s helped
by the attendants and observes the
outcome the rapid gesfures concluding
long hours of termble effort and leaving no
fracks nothing buf the marks of paininher
body and the reclusion 1o which she must
submit like all those who have too much
blood Nevertheless the mother has the
last word when itis a case of one daughter
too many no small matter in a society
based on an absolutely functional sexual
division with a view towards basic
reproduction Only the mother can challenge
all expectations even (and mainly) those
ofthe husband andfather with adecisive
definthve gesture she bends down to pick
her daughter up from the ground and lay
her on her breast The finy being covered
withdirt liquids andblood isremembered
and enters life the aftendants clean her
and deliver her unto the mother the body
to which she will be attached for several
vears |breathinrelief alone andinsilence
moved without making any comments
out of context pensive Intruth It aliseems
perfectly plausible fo me
Sex is also painful for the women and
this pain I1s associated with penetration |
would dare to speak of traumatic
penetration as a radical 1970s German
ferminist put it When we would falk about
the first time  there were invanably two
inthal queshons  Did it hurt? and What
was the payment (thipy)? Based on the
responses discussions developed on sex
pain andpleasure which alwaysrevealed
a confradiction between the necessary
evil and the conquered good
Kukuro women dislike large penises and
considerpenetration anecessary outcome
good for men (whose pleasure is linked
mechanically to gjaculation) and not so
good for them Pleasure 1s relative
happeningonrare occasionsandincertan
(rare) posifions like a ficking Women
and men seduce but only men display
violent behavior To cross the pathway
and to take by the wnist  (inhutake) are
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typical gestures of male aggressiveness
any desirable woman can be taken by
surpnse (not only by her lover) on the way
to the fields or to the lake and liferally
dragged fo some secluded place info
the woods With such characterstics the
first sexual intercourse 1e the first
penetration can occur when the woman
15 shil a preadolescent before menarche
at the iniahive of much older men After
thefact the girspendsseveral daysvirtually
hidden inside the house ashamed (thysu)
under a profective blanket with a sad
countenance silent Having gonethrough
thiskind of nthiation andreducedreclusion
everything returns fo normal after all the
incident was normal and no apparent
rmarks are left except forihe memory of pain
relived in conversations among women
Pleasure s elsewhere In the game of
seduction thethrills of clandestinenessand
the play preceding penefration in the
exctement caused by the goods given in
payment Rare are those who do not
cutfivate ther gjo therr lovers pleasure
and passion appear to be outside the
family domain dissociated from procreation
constituiing anotherdomainwhere women
exercise surprising autonomy both indivi-
dual and collective In this domain they
controltherrownwealth theirbodies their
sex ther goods They establish aliances
and reinforce ties of family solidanty and
formal friendship since mothers sisters
aunts and friends protect the lovers
keeping waich for the secret not to be
discovered confirming stories and cover-
ups administenngthe paymentsreceived
Thus extraconjugal relations form g
complex diffuse and wital network of
parallel exchanges As a rule the goods
acquired by women In their amorous
encountfers are immediately placed in
crrculation n a kind of rualized market
the ulukr exclusively for women In the
uluki objects stones and versions are
exchanged whereby facts and payments
are dilluted passing from one to another
successively and the fracks of therr ongins
arelost Thewomengobackhome happy
satisfied and secure



Jamunkumdilu, the Hyper-Women

Jamunkumalu is myth and ntual The name
s known even to non-Indians as one of the
main intra- and intertnbal feasts in the Alto
Xingu arte withfemale charactersplayed
by women recdlling and updating the
homonymousmytheveryyear idwellhere
onarevistahonofthemyth apossitlereading
of the particular outcome of what | would
call a universal theme from a woman s
perspective conugating my feeling with
that of Kuikuro women as | understood i

The word Jamurkumalu is from the Aruak
language (jamun kuma-lu woman-hyper-
female) in Kukuro o Kanb language i 1s
itfao kwery womanhyper® The glosshyper
that | propose for the modifiers kuma and
kwery 18 merely an approxmation in the
attempt to franslate them We already
have intereshng exegesesonthermeaning
by some of the ethnologists famifiar with
the Alto Xingu societies® in this confext

suffice it to say that every (let us say)
mythical being defined by cognitive
distance and excess Is hyper in a system of
differential relations with current or actual
(real?) beings which can be adequate
(having the nght measurements) or
inadequate (le deficient) Hyper-beings
belong to the domain of collective
fabulation expounding on ongins they are
cosmogonic yetcontemporary Theyexist
insome space/time Asmentioned above

hyper-beings could be thought of as
models generative categorizing deas

hyper-canoe hyper-butternut hyper-
people hyperjaguar hyperfish hyper-
caraibad’ hyper-woman etc Hyper-beings

5The Alto Xingu s a muttilingual soctocultural system
where the Karnb Aruak and Tupi languages are
spoken by nine different peoples in ten villages A
mgyor portion of the mythical and ntual vocabulary
18 in the Aruak language

¢ Take for example the arhicle by Eduardo Batatha
Viverros de Castro Alguns Aspectos do Pensamen

to Yawalapih (Alto Xingu) classificagoes e transfor

magdes In Socledades Indigenas e Indigenismo
no Brasil Rio de Janeiro Marco Zero/UFRJ 1987 (pp

43 83)

7 The term caraba N Portuguese 1s used in the
enhre Alto Xingu to refer to whites in Kuikuro the
word 18 kagatha

are excessive and as such dangerous
(inegetfu) to make contact with them
wreaks disease and death They are ifseke

spints  and they inhabit far-off places
the deep waters the heart of the forest
phenomena of nature that ternfy humans
Jamurikumalu s the akinha ( story

narrative ) of the Hyper-Women who
existed among the peoples of the Alto
Xingu and exist today at the farends of the
Earth who knows perhaps in the cities of
the caraibas saythe Kuikuro Awidespread
myth among the lowland peoples of tropi-
cal South Amenca with vanafions and
transformations recurrent fragments
reaching the world of the whites in the
vulgarized story of the Amazons and
mentioned reproduced and interpreted
in varnous ethnographies including those
on the Alfo Xingu peoples | reproduce
here the synthesis of two versions told fo
me In 1982 by ljah an elderly highly
respected storyteller owner of stones
master of the narrative art among the
Kukuro and by Moka one of the most
knowledgeable women in Jamunkumalu
songs What follows 1s a by-product the
summary of a franslation in inear prose of
the onginal oral rendifions almost an hour
of narrative style a quas-poem weaving
thesequence of the story sscenesthrough
a sophisficated use of pardlielisms and
dialogues punctuated by the songs of the
Hyper-Women?®

Once the iponhy ceremony (male
inthation marked by ear-piercing) was over
for the son of chief Magya the men
decided to go off fishing to seek food for
therrchildren They were supposediospend
five days on the banks of the nver n the
middie of the forest Many days went by
and the women waited for them in vain in
the village Off in the forest the men were
turning nto efinki the hyper-boars harr

8 Comparing the versions and renditions by §al and
Moka what stands out are a canonical almost
hypnotic fluency in the male narrative and a
condensed dramahcity in the female narrative
where adherence to the norms of storyteling art is
less important than the songs marking supematural
transformation as the story s highlights
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and fangs grew on them and they grew
huge Agyakuma wife of Magya sent her
recently inhated son Karmatahiran to the nver
1o see what was happening Kamatahirar
saw the fathers turning info hyper-boars

The men-boars called out to him and
wanted to feed him with some of the fish
they had caught and Kamatahiran put
the fishinside aflute and took it back tothe
vilage Nightcame andhetoldhismother
everything he had discovered Aglakuma
cooked the fish and took it to the center of
the village caling all her sisters  Our
husbands are fuming intohyper boars they
are becoming monsters while we are here
waiting forthem They shared and atethe
fish 1n the center of the vilage in the
men s place and then shouted Let us
dance let us celebrate we no longer
want our husbands and they no longer
want us As they were singing all through
the night they turned into Hyper-wWomen

Morning came and they were dlready
Hyper-Women they ateleavesandinsects
and stung therr clitorises with poison ants

ther vulvas became swollen and bulging
andshowedbetweentherrlegs Theysang

they sang the Jamunkumalu songs The
men listened from out there In the middie
of the forest and became bewildered The
Hyper-Women sang on the roof of the
kwakutu the men shouse andplayedthe
kagutl? the forbidden flutes The men-
boarsdecidedtoretumntothevilage They
came in by the main path where they ran
info the procession of women aggressive

wearing the men s adormnments (earrngs

kneebands armbands belts) Withdogfish
teeth they beat the men info bleeding

? Looking at the paired kagufuflutes which only the
men can handle and play s sinctly forbidden for
women It 15 said that disobeying this interdiction
wreaks termble punishment meted by the kaguiu
spnit and the men of the village raping of the
woman who dares to look touch or play the flutes

With a grave sound these flutes play melodies from
the folosongs The womenfollow the men s musical
rendition attentively lockedinthe houses the doors
of which are kept carefully closed In the village

there 15 a solemn ominous air broken only
occasionally by the duets/challengesbetweenmen
and women which | will talk about later

ANO 4 234 1° SEMESTRE 96

with ther chitonses bound in red thread
they danced around the circle of houses
Finally after turning the only man in the
village Kamatahiran into an armadillo
theyfollowedhimunderground Uponthe
surface the men could still hear ther
songs The Hyper-Women took to the
underground burrows onceinawhile they
would surface appearnng In the villages
enchantfing other women Although the
men desperately tned to hold them down
many women joined the Jamunkumalu
Sisters leave the men behind to miss us!

said the leaders At the nver s edge they
threw away therr ulun which turned into
fish and threw away the menchidren
who tumed info fish They took only the
girls destined to all remain fogether They
rubbed ther bodies with buftermnut bark
and became covered with thoms They
went farther and farther away crossing
nivers and fields dancing wherte there are
no more people beyond the world of the
carabas They stayed af a place surrounded
by water the men tned in vain to foliow
them Leaveourhusbands letthemtire of
waiting for usl Let us eat everything that is
forbidden to eat tapw deer all the
animalst They stayed there once and for
all playing the kagutu flutes (Men only
serve for procreation captured they
fecundate the Hyper-Women whoelminate
the sons keepmng only the daughters The
Hyper Women are dangerous fafal to
meet up with them means disease and
death they are beautifuland enchanting
mortally enchanfing )

The Jamurkumalu feast s a penodic
reenactment of a founding fact that s
the first rendifion of the women s songs
constituting the metamorphosis of the
Hyper-Women definiive and prmordialinthe
myth momentaneousandrepresentational
in the nfual The ntual recalls and updates
(inthe ceremonial parenthesis) apossibility
dramatically imagined mn the harrative
Like allntuals the Jamurkumaluisfrequently
held because of some disruptive event a
disease In some individual who has come
intfo contfact with spints  (the ifseke n a
dream in the forest in the delinum of a



fever) The spint must be removed from
its conjunchon with the human being
through an intervention by the pgie who
removes from the sick person s body the
minuscule or even Invisible darts shot by
the spint and the nfual coliechvely
performs the disjunction and subsequent
domeshcationanddeparture ofthe spurtt
On the other hand like all ntuals the
Jamurnkumalu feast results from the mise
en oeuvre of a complex system of social
relations involving the owner of the feast a
kind of sponsonng represenfative an
inherted or ascribed position the group of
people who formally request of the owner
that the mtual be held male or female
singers (igisy ofo) and owners of songs
(rginhu oto) who mustreceive paymentto
allow theirsongs to be performed publicly
Inthe Jamunkumailu there are only female
singers highly prized speciabsts whose
knowledge 1s rewarded however dunng
the time | was in the Kuikuro village there
were only men as owners of the feast and
the songs The feast takes place on one
day withthe participation of severalinvited
vilages the culmination and apogee of
months of rehearsals and previews that
iventhelife ofthe hostvillage alongcycle
of collective fishing expeditions intense
work (particularly by the owner of the feast)
to amass large amounts of food from the
fields as well as dancing and singing As
the days go by the women gatherintoliftle
groups (that get bigger as the final event
approaches) to perform the Jamurnkumalu
songs which are of two types those
without words and the folo the genre
mentioned previously The kagufu flutes
are heard in the men s house The houses
are closed the women close themselves
in they hsten and whisper comments or
they may respond to calls by one of them
an older and more danng woman and a
prankish exciting duet gets started
Goadedbythe performanceofthe songs
of the pyga-pyga toad especially the
song of the vagina (egy igisy) in which
the men descnbe ughness secretions
smells and dangers in the female sex the
womenreactwiththe hygegisy the song

ofthe penis  poking fun at the ugliness of
the male genital organ or its weakness

since it faints soon after penetrating a
vagma This 1s the fight of the penis
and thevagina Men and women penis
and vagina also fight dunng therr
frequent skirmishes rather violent games
characterzing the entire Jamunkumalu
penod The women become aggressive
and especially attack unsuspecting visitors

sparking laughter from onlookers

On the last day of the feast an intertnbal
event the women are the Jamunkumailu

the Hyper-Women Adormed as men they
occupy the village center and na grandiose
enactment they perform the complete
sequence of the songs and dances inan
order stnctly established by tradition

recaling episodes and characters from the
myth through the metaphors constifuting
the formulaic text of the folo songs

In the case of the Jamunkumalu thereisa
gap in pathos between myth and ntual

While the narrative 1s fragic and gets the
storyteller and the audience wrapped up
in the emotion of a cognitive journey
through a virtual scenarno (the possibility)

the feast reshapes what 15 imagined/
imagiable in a kind of fragicomic play

alternating solemn moments and others of
absolutely cathartic comicity The myth is
history and the ntual repeats history as a
farce Inthe myththe womendominate in
the ntuadl it 1s the men since they are not
actors but directorsinthe finalanalysis The
women act the parts earnestly while the
men watch assess and direct detainers
of the norms of tfradition the sequence of
dances and songs the movements The
overall climate s not the same as in other
feasts 1T 1s more festive in a certain sense

since debauchery and laughter greet the
men scrficism of the women sperformance

A revisitation of the myth of women’s revolt

Various versions and inferpretations of the
Jamurikumalu myth inthe ethnographic or
pseudo-iiterary Iiterature have porirayed
the world subsequentfothe women srevolt
as naturat or wild chaos generated by a
fictonal subversion of the real order and
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which should return to order thanks to the
men sreaction aview thatevenbecame
banal or common-sense Thus Joan
Bamberger defined thismythicalbody from
the South Amerncan lowlands as a key to
the understanding of the onginal primor
dial male domination in human societies
in on arficle significantly entitled  The Myth
of Matnarchy why men rule in primitive
socleties '° In general the myth of
women sancestralrebellion as recounted
by this researcher is either terminated with
the men s successful revenge or iIs
associated with another myth that of the
ongin of the forbidden flutes (kagufu in
Kuikuro) forming a logical sequential
complementary par with the former
closed i a pathway leading back to a
same onginal order or the only real order
where men dominate once the female
disturbance has been fraversed"

1o Bamberger s article was published in one of the
fist reference works for gender anthropology
ROSALDO M and LAMPHERE L (ed) Woman
Culture and Society Stanford Stanford University
Press 1974

"Th Gregor(Anxious Pleasures the sexuallivesofan
Amazonian people Chicago Chicago University
Press 1985) and E Basso (A Musical View of the
Universe Philadelphia Philadelphia University Press
1985) present versions of the myth of the Hyper
Women and the ongin of the forbidden flutes
among the Mehinaku and the Kalapalo

respechvely other peoples constituting the Aifo
Xingu systern According to the myth of ongin of the
flutes In ancestral fimes men lived In a savage

state noked and without any type of utensil forced
to masturbate in order to sahsfy therr desire for sex

Women however lived in a perfectly structured

exclusively female society and they possessed
adornments festivals songs cotton and the kagufu
flutes The men heard them playing and decided to
take everything Iife itself In order fo do so they
made bull roarers with which they stormed the
village Fnghtened by the sound of the bull roarers
and having been duly instructed to occupy their

place andplay ther role the women tore off their
adornments fledinside the houses andfinally dunng
the night had to make sex with the men the new
masters of the village It 1s inferesting to note that
both the Jamunkumalu and kagutu flute narratives
have an opening and first act with the same scene

thatof afemale orderconfrasting withmale presocial
animality
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There are other readings of the Jamunkumaiu
complex Cecilia McCallum in an article
enhiled Ritual and the Ongin of Sexuality
in the Alto Xingu 2 cnhicizes the Western
(e ethnocentnc) perspective underlying
classical analyses of the theme of sexual
difference in terms of hierarchy and
dominance structured In social forms
where the female condition is that of fear
and torture The readings proposed by
Bamberger and Gregor are considered
examples of an approach intending to
consecrate the universalness of male
supremacy either as defining so called
primitive societies (iInthe generalization and
generic nature of Bamberger sanalysis) or
as the same in all societies whether exohic
or fomiilar Western or non-Western
traditional or modern (see Gregor s
interpretation of sexual psychology in
Mehinaku fantasies dreams and myths)
McCallum starts from a controversial
question isit possible o Interpret supposed
and exitreme manifestations of sexuat
violence such as gang rape from a more
sophisticated anthropological perspective
refusing facile generahzations or
universalistic affrmations regarding the
female condition? Whatisthe significance
of the temble punishment the Alto Xingu
peoples say besets women who by
chance or through ther own danng lay
theireyes onorhave some type of contact
with the forbidden flutes?
The author who did not do field research
intheregion delvesinto the ethnographic
Iterature on Alio Xingu peoples and
analyzes the mythical and rtual complex
ofthe flutes and the Jamurkumalu through
fine operations of culfural confextuaiization
and symbolic interpreiation dwelling on
the meaning of the representations
contained innarratives native comments
acts and ntual events since that social
universe s considered spectfically with its
network of relations (kinship within and
between domestic groups within and
betweenvillages betweenmenandspirits

2 Published in HARVEY P and GOW P (ed) Sex
and Violence London Routledge 1994 pp 90 114



between men and women etc) Space
doesnotfallow metoreproduce the details
of the author s ethnographic course so |
willfocus on some of her conclusions Each
step inthe author s analysis is based on an
attentive weaving of ethnographic data
and stresses the complementariness
indeed an egalitanan harmony between
men and women

The ntuals of the kagufu flutes and the
Jamurnkumalu are thus understood as
complementary both In form and In
rahonale (p 104)and are concerned In
parallel fashion with the construchion of
separate male and female agencies but
on a collective rather than an individual
scale (p 105) Sexualty is constraned
within the framework of kinship Sex 1s a
pleasure for both men and women a
possible danger for both a matter of
sensudity andfun and dlso adeadly serous
business (p 105) Aclose reading of the
ethnographic data would allow one 1o
state that it 1s evident that masculine and
feminine agency underlie the cyclical
creahon destruction and reconstriution of
personsin a complex and interdependent
process involving work sex eating and
abstention (p 107) The fear women feel
towards the flutes as they recall the
possibility of sexual punishment 1s seen as
equivalent fo the fear that keeps the men
farfromthe center of the village during the
Jamunkumalu festival the fear of being
assaulted by the women in celebration
There 1s something undertying both fears that
makes them equal and complementary
according to McCallum Every ntual 1s a
making of relations between the human
community and the spints responsible for
disease and deathin successive moments
of separation and approximaton At an
infialmoment  The productive powerthat
the spirit embodies at the height of the ntual
is extremely dangerous and potentially
violent Human and spint must remamn
mutually invisible At a second moment
the spints are reushered info the bosom of
the human community to be fed so as fo
then leave the village in a new (and now
peaceful) separation leaving the humans

with a power both safe and non-violent

(p 108) The making of social relafions
through the ntual performs the separation
betweenbothhumansandspintsand men
and women and here sexuality a central
aspect in persons s a crucjal element
Having sex and eafing are essential fo
human reproduction and antithetical to
what 1s done and what exists In the world
of the dead and the spints Sex s life and
thatiswhat opposes and distinguishesmen
and women as collectives this 1s the
ultmate value/significance of the complex
and specific representations in the Alio
Xingu society in its fabulations and in 1ts
daily and ceremonial acts

McCdailum concludes  In interpreting se

xualviolence orany form of symbolic action
we must be aware of the way that indivi

dual action and expernence are bound by
histoncally specific social and cultural
contexts Ferminismhasmade anthropologists
particularly sensihive to these issues Any
analysis of myth and nfual can benefit from
the deconstructive crntique typical of
feminist scholarship Moreover in such an
ethnographic context it s vitalto employ a
clearview of symbolic formand action In
the West sexual murder 1s the killing of a
representative object of sexualdesire and
this representative object 1s a specifically
Western construct To assume that this
form of symbolic violence 1s universal is to
ascribe debased forms of symbolsm and
representation to other cuitures Such
debasement is likely to go hand-in-hand
with the imposition of a Western theory of
human sexuality gang rape in the Alto
Xingu - whether as an idea or as an event
- is many things what 1t is not 15 a
manifestahon of a supposed universal male
desire to overpower and humilate
women  (pp 109-110)

By way of concluston and entenng into
the anthropological and feminist debate
| intend to engage in dialogue with
McCallum sargumentsand addonefurther
afternative reading of the Jamunkumalu
myth based on my own ethnographic
data This reading emerged almost
naturally from a personal perspective as
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an observing woman combined with a
perspective that | ascribe to the Kuikuro
women asiwas capable of heanng them
and understanding them The debate
fraversing anthropologicalliterature onthe
genders is not finshed onthe contrary rtis
kept open with others at least until we
succeed in shifting its ferms and its axisto a
subsequent phase of reflechon on the
history of societies

It appearstomethat Gregor sview based
on his Mehinaku ethnography and
McCallum s an ethnographic flight over
the Alto Xingu take opposite directions
yet both tend to slence a discourse that
of the women Despite the differences
between groups from the Alto Xingu lam
struck by certain contradictions when
comparnng ther empincal data Thus |
disagree with Gregor when he says for
example that female libido 1s let us say
weaker than male libido it is the concept
of libido that needs to be considered in a
relative ight contextualized Thus n ge
neral | agree with McCallum s crificism of
certain statements by Gregor and!admt-
re herbriiant argumentative construchon
but | disagree with one of her central
themes the dilution of the hiearchy
between men and women In favor of
emphasis on complementariness Kuikuro
women speak at great length about what
distinguishes them from men about the
difference and at the same time they
speak at great length about their unequal
position I a hierarchical posttion which
they do not interpret as domination or
oppression concepts and feelings of a
female condition and a feminist discourse
that are specific histoncal and cultural
products Western and modern' | spoke
of biological imperatives leading to
hierarchy this is what Kuikuro women talk
about In this sense we see each other as
close | mentioned the specific meaning

B For an exercise In anthropological relativization of
femmism see the arficle by B Franchetto M L
Viverros de Castro Cavalcantt and M L Heilborn
Antfropologiae Feminismo In FRANCHETTO B etal
(org) Perspectivas Antropologicas da Mulher Rio
de Janeirro EditoraZahar 1981 vol 1 pp 11 47
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that the experience of sexual pleasure has
forthem Inthissense we see eachotheras
simulfaneously different and close |would
indeed stress the moments and areas of
women spower(market gossip lovers)
women s fabulation the construction of a
female collective opposed to the male
collective In ventable Gender Wars (a
fortunate expression of Gregor s) it is here
that the Kuikuro women feel pleasure and
succeed In laughing fully

The myth/ntual of the Jamurkumalu
essenfially deals with the theme of the
encounter/disencounter between men and
womenasdistinct opposingcollectivesand
the possibility imagined (yet intensely
expenencedinthe narrative andthe feast
especially by the women) of an exclusively
female social order | call attention to the
fact that the Kuikuro women never drew
an explicit connection between the
Jamurkumalu and kagutuflute myths and
that none of the versions of the former that
| collected concludes with a scene of
male revenge The Jamunkumalu are still
on the edge of the world rulers of therr
villages ominous and fascinating (a
fascinationthatisdanger dream anddesire)
The strength of opposition between men
and women in society aslhave said 1sas
productive asitsfamouscomplementanness
Indeed there canbe no complementanness
without opposition The myth/ntual of the
Jamurnkumalu picks out the theme of
difference and works with it to the ulimate
consequences anabsolute metabolized
difference finally a new order no longer
based on complementanness which |
would say leads forceably to sexual
hierarchy through the unavoidable
subjugation fo biological imperatives but
rather based on (female) homogenetty It
isthe invention of the only egalitanan order
possible for women an ancient faniasy
frequently dealt with as a theme It 1s the
collective (female) creativity serving the
ideation of a paradise a land without ills
The narrative thus speaks of (and the ritual
fragmentally enacts) an irreducible
antagonism a possible female order
contrasting with the men s animallike



transformation There are no Hyper-Men
ratherjust Hyper-Boars and Hyper Women
The Jamurkumalu breakthe allance move
off once and for all In ther own way
externally eliminating and infernally
absorbing difference maleness they are
hermaphroditic beings the chitorises
become penises rubbing them with
butternut bark they enhance the vaginal
smell all over therr bodies appropriating
male insignia neutralizing all interdictions
not only sexual (the kagutu flutes) but also
those affecting all ndividuals in society

I am reflecting on the consequences of
the use ofthe hyperclassifier inthis context

cognitively speaking the distance and
generative capactty of a hyper category
make It possible to concelve of a virtual
female world of maximum density and of
its decantation into the real world
adequate yet impovernshed existing yet
merely sufficient This 1s the real world In
which men exist and not just women -
difference penises and vaginas sexual
division of labor spaces interdictions and
fears destined exclusively for women the
family fate How many women have
dreamed of this voyage?

Among the Kuikuro | leamed to love
difference
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Abstracts/Résumés/Resimenes

CLAUDIA FONSECA

The Double Career of Women Prostitutes

After a bnef look at the anthropological Iterature on prostitution in Brazil this arhicle
examines the data collected from an ethnographic study on prostitutes working on the
cenfral square of Porto Alegre giving special attention fo the women s day-to day
experience according fo the notion of careers

La Double Profession de la Femme Prostituée

Une revision de la Ihtterature anthropologique sur la prostitution et une recherche
ethnographique de terrain servent de point de depart a cet article sur | univers des
prostituees dans la place centrale de la ville de Porto Alegre L auteur s interroge sur le
quohidien de ces femmes en se servant de la notion de  camere professionnelle

La Carrera Doble de la Mujer Prostituta

A partirde unarewvision de la iteratura antropologica sobre prostituicion en Brasily de un
frabgjo etnografico de campo el arficulo examina el universo de prostrtutas de la Plaza
Central de la ciudad de Porto Alegre Enfoca la expenencia cotidiana de la vida de
estas mujeres a la luz del concepto de la carrera
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BRUNA FRANCHETTO

Women Among the Kuikdro

The author linguist and anthropologist brings together her observahons memornes and
reflections about women among the Kuikuro Karb people of the Upper Xingu 1o begin
a diglogue with the anthropological literature on gender The ethnographic narrative
follows the field work experience of a woman outsider ambiguous and androgenous
who entered the world conversations desires and fears of indigenous women An
analysis of the mith and ntual of the Jamurnkumalu the Hiper-Women provides an
alternative reading of the theme of female revolt which sets up a society without men

Les Femmes chez les Kuikiro

Cet article regroupe souvenirs observations de terrain considerations sur les
representations que se font les Kuikuro des sexes et de la sexualite Les Kuikuro sont un
peuple karb du Haut Xingu en Amazonie Ce discours ethnographique surt de pres
| expenence vecue par une femme etrangere ambigue et androgine en rapport avec
les conversations les desirs ef les iInquietudes des femmes indigenes Une analyse du
mythe et des nites des Jamurnkumalu les hyper-femmes permet une lecture alternative
dutheme de larevolte feminine comme principe fondateurd une societe sanshommes

Mujeres entre los Kuikdro

El articulo reune observaciones recuerdos y consideraciones al respecto de mujeres
representaciones sobre sexo(s) y sexualidad entre los Kukuro pueblo Karib del Alto
Xingu proponiendo un dialogo con la iteratura antropologica refenda a las cuestiones
de genero La narrativa etnografica acompana la experiencia de investigacion de
campo llevada a cabo por una extranjera ambigua y androgina que se aproxima al
mundo conversaciones deseos y miedos de las mujeres indigenas Un analisis del mifo
y del nto de las Jamurikumalu las Hiper Mujeres ofrece una lectura alternativa en
relacion al tema de la revuelta femenina que instaura una sociedad sin hombres

ESTUDOS FEMINISTAS 2 4" N 1/96



MARIA COLETA OUIVEIRA

Brazilian Families on the Threshold of the Third Millennium

In this article the author discusses recent trends in separation and divorce in Brazil as well
as the related increase In the proportion of women-headed households On the hght of
available data and studies aiready published the author approaches the vanous
demographic and social factors associated with the observed changes in familial
relahionships addressing some key questions from the perpective of gender relations

La Famille Brésiienne a ’Aube de ’An 2000

L arhicle fait une lecture des tendances les plus recentes observees auBresll en matiere
de divorces separations et augmentation du nombre de familles ayant a la téte des
femmesseules L auteur reprend nombre de facteurs demographiques et sociologiques
pour exphquer les changements dans | univers familial  soulignant les questions qui
mentent d étre considerees avec piusd aftention paries etudes suriesrapports de sexe

La Familia Brasilena en el Umbral del Ao 2000

En este arhiculo la Autora discute sobre las tendencias recientes a la separacion vy al
divorcioenBrasil asicomo sobre el aumento dela proporcion de mujeresjefas de hogar
A la luz de los datos y estudios exisfentes discute los factores demograficos y sociales
asociados alos cambios en las relaciones familiares sefialando algunas cuestiones que
deben ser enfrentadas desde el puntfo de vista de las relaciones de genero
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ELENI VARIKAS

Rebuilding or Reaccomodating Democracy? reflections on gender
panty

In this arficle Eleni Varkas opens again the debate about panty so frequent in Europe
discussing the subject with women wnters who are in favor of stablishing quotas for the
politicalrepresentation of women Varnkas shows what there is in favor and against parity
and ends by eloguently arguing against this mecanism when one is looling for the means
of reaching equality between the sexes

Refonder ou Raccommoder la Démocratie? réflexions cntiques sur
la demande de la panté des sexes

Dans cet articie Eleni Varikas reprend le debat sur la pante fres actuel en Europe Elle
confronte d autres auteurs qui sont favorables al adoption de quotas de representation
politique pour les femmes Vankas discute les arguments pour et contre | adophion de la
parite et donne avec des arguments tres eloquents son opinion contraire a ce type de
mechanisme dans la lutte pour etablir | egalite entre les sexes

Refundaro Reacomodarla Democracia? reflexiones criticasacerca

de la igualdad entre los sexos

En el presente articulo Eleni Vankas retoma la discusion acerca de la pandad tan en
vogaenEuropa yentraenel debate con autoras que defiendenla adopcion de cuotas
de representacion politica paralas mujeres La autora expone los prosy los contra en la
implementacion de la pandad y manifesta su posicion de manera muy elocuente

contrana al uso de tal mecanismo cuando se busca construirlaigualdad entre los sexos
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FABIOLA ROHDEN

Feminism of the Sacred a romantic restaging of difference

This article deals with the updating of the dilemma of equality and difference in the
thinking of women Catholic theologians living in Rio de Janeiro Investigation into this line
of reflection organized women within the Catholic Church the legacy of Liberahion
Theology and women s participation in the Comunidades Eclesiais de Base (Chnstian Base
Communities) suggests that new proposals are surfacing for combining religion and feminism

Le Féminisme du Sacré une nouvelle mise en scéne romantique de
la différence

L auteur vise a reactuadliser le dilemme egalite/difference dans la pensee des
theologiennes catholiques etablies aRio de Janeiro Cette ligne d investigation suggere
de nouveaux liens entre religion et feminisme a partir de | organisafion des femmes a la
fors dans les Communautes Eclesiastiques de Base et al inteneur de | Eglise Catholique
en rapport avec le courant de la Theologie de la Liberation

Feminismo de lo Sagrado una re-escenificacidon roméntca de la
diferencia

Este arficulo trata de la actualizacion del dilemaigualdad/diferencia en el pensamiento
de las teologas catolicasradicadas en Rio de Janeiro Lainvestigacion de la frayectona
de esta linea de reflexion de mujeres organizadas dentro de la Iglesia catolica en ia
herencia de la Teologia de la Liberacion y de la participacion de las mujeres en las
ComunidadesEclesialesdeBase sugiere que nuevas propuestas de combinacion entre
religion y feminismo estan saliendo a flote
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