

















greamess of the Fatherland of his sons” [cooperou para a grandeza da
Pdtria dos seus fithos]. In other words both Brazil and Lebanon are
equally glorified. Some seventy percent of O Lfbano e os Libanéses
focuses on Lebanese history while the section on Brazil speaks of a
“traditional Luso-Lebanese friendship that dates from the Crusades” [A
tradicional amizade luso-libanesa datava de dezenas de séculos, desde 2
eradas Cruzadas] . This friendship, according to Bastani, led to a material
and psychological shared culture and thus everything from the
“bombachas” (leggings) used by gatichos to churrasco (the famous
Brazilian meat grill) became Lebanese in origin.’° At the same time,
the frequent ingestion of other foods widely considered “Arab” (like
kibe or cubes of meat on a skewer) is seen as showing that Lebanon and
Brazil are “very united (and) ... dedicated to sincere and reciprocal
friendship.”"! Not surprisingly, Bastani's final words are to quote a song
(that perhaps he made up) “Libano! Brasil!” whose words characterize
Brazil and Lebanon as “brothers”. Brothers come from the same
biological stock and thus Arabs were Brazilians and vice-versa.
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Between 1884 and 1939 some 107,000 Arabs, mainly Greek
(Melkite) and Maronite Catholics or Orthodox, entered Brazil, the
overwhelming majority arriving from Syria and Lebanon in the thirty
years starting in 1904.” In 1914 fourteen different Arabic language
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newspapers circulated in Brazil and Sdo Paulo’s Arabic circle,
the Al-"Usba al-Andalustyya (Brazilian New Andalusian League) eventually

published an internationally renowned monthly that p Brazil in
the center of mabyjar literature.
None of this, howem mmshednegaﬂve of Arabs
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giving his “impressions of our diverse foreign neighborhoods” in the
mass circulation newspaper O Estado de Sdo Paulo, entitled one article
“The More than Near East” [0 oriente mais que pr6ximo]. Arabs were
not people but “moustaches, only moustaches. Contemplative
moustaches... hopeful moustaches... smoky moustaches... sonorous
moustaches. Moustaches.” A street where many shops were owned by
Arab immigrants became a space where “wholesalers sell giant bundles
from giant plantations, with giant men with giant mustaches.”” Using
an image straight from Euro-Brazilian bar culture Almeida wrote, “What's
the recipe for “a Turk: take the 25 de Margo Street cocktail shaker and
put in a Syrian, an Arab, an Armenian, a persian, an Egyptian, a Kurd.
Shake it up really well and — boom — out comes a Turk.”'¢

Such attitudes forced ethnicity on Syrian and Lebanese
immigrants by defining them as outsiders. Thus poetry by immigrants
in Arabic is considered among the most important in the mahfar while
the work in Portuguese by those of Arab descent is marked by its
Europeanized Orientalism, filled with “Persian carpets” and “hot
kisses.”"” Reflecting the pressure to conform to the norms of dominant
society, many Arab immigrants changed their names, claiming that
Brazilians were unable to pronounce them. This even took place with
names that contained only letters or consonants found in Portuguese.
Taufik became Te6filo, Sulaiman became Salomao, Fauzi became Fausto
and Mohamad became Manuel. In one case a dentist changed his name

15. Guitherme de Almeida, “Cosmopolis: O Oriente Mais Proximo”, O Estado de SGo
Paulo, 19 May 1929, 6. The entire eight article were published in book form as
Cosmépolis: S@o Paulo/29 (Sdo Paulo: Companhia Editora Nacional, 1962). The best
known history of “Orientalism” is Edward W. Said’s Orsentalism, (New York: Random
Houses, 1978). .
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17. Salomio Jorge, “Cangio do Beduino” in Arabescos - Poesias 1918 - 1928 (S3o
Paulo: Irmios Pongetti Editores, 1941), 16. Claude Fahd Hajjar, Imigracdo drabe: 100
anos de reflexio (Sio Paulo: Icone Editora, 1985), 62-64.
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from Abdulmajid D4u to Hermenegildo D4u da Luz because
“Hermenegildo sounded like Abdulmajid, and D4u means ligh
[Hermenegildo por ser parecido com Abdulmaijid, e D4u (g
luz)]. Those concerned with enforcing difference on immigrants did
not applaud the Brazilianization of Arabic names: Alfredo Ellis

“Brazilian” mto nwkihdr presence.’®
Arab immigants 450 :tested ideas about Brazilia
identity by creating 4 poitical culture that included: their hew

Syrian-Lebanese in the celebrations surrounding the 1922 centennial of
independence, un anniversdiry used by elites to show the world the
had arrived a5 a.“modern” nation. Massive public events
throughout the twenties as the state reinforced nationalism

the Centennial of the Independence of Brazil” decided
monument to the Syrian-Lebanese community.® The sculptor
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been a nobody and the statues could have been stuck at the end of a
lide street. But that is not what happened. Instead Ettore Ximenes, a
renowned Italian sculptor whose work was associated with Brazilian
nationalism, was commissioned to build 2 monument that would be
placed in the Parque Dom Pedro II as part of the centennial celebration.
Theword “Park” is a bit of a misnomer: this space was the most prestigious
government area in Brazil's largest and most powerful city. For everyone
involved, a monument by Ximenes in the Parque Dom Pedro Il meant
you had made it.

The monument, entitled “Amizade Syrio-Libanesa” (Syrian-
Lebanese Friendship), was a fifty foot tower of bronze and granite. The
basewas divided into four sections. Each of three sides contained relieves
representing “Syrian” contributions to world culture: the Phoenicians
as pioneers of navigation, Haitam I's discovery of the Canary Islands and
the teaching of the alphabet. The fourth side was the “symbol of Syrian
penetration in Brazil”, represented by the “the commerce [that has led
to] great prosperity” {comercio este que, alcangou grande prosperidade
no Brasil]. The top of the monument was composed of three life-sized
figures. At the back stood a female figure representing the Brazilian
Republic, “whose glory is the glory of the Brazilian pdtria”. In front of
her a “pure Syrian maiden” offers a gift to her “Brazilian brother”, an
indigenous warrior, “with the same love with which she was welcomed
upon arriving in this land blessed by God”*! [cuja gloria é a gloria da
Patria brasileira que nelle tem a espressdo mais fiel: aquella numa
purissima rapariga syria que oferece mimos 20 irmdo brasileiro com o
mesmo amor que acolheu ao chegar nesta terra abengoada por deus].

21. Ettore Ximenes, quoted in O Estado de S. Paulo, 3 May 1928. P. 9. For a short
discussion of a similar monument constructed by the Lebanese communityin Tucumin,
Argentina, see Michael Humphries, “Ethnic History, Nationalism and Transnationalism
in Argentine Arab and Jewish Cultures”, Immigranis and Minorities, 16: 1 &2, (March/

July 1997), 167-188.
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If the relieves in “Amizade Syrio-Libanesa” are imagined as a
story which begins from the base, the message is clear: ancient Syrian
greamess changed the world, allowing Brazil to be “discovered” and
then prosper. By suggesting that Arabs were part of the coloni: of
Brazil, and asserting that the three figures at the top of the monument
were “brothers”; the Syrtas-Lebanese community became biologically
Brazilian. The sptnbolism, hiwever, should not be read a5
Atﬂaebasebﬁhamonumﬂisapoanmboﬁxndﬂcﬂ!bmm
by Elias Farhat, whowouldlzterbeoomeworldfamotslorhism

m Mw»&nemmm whadwbmmdﬂwpoen toa

reglqn ofmobileculnmland religious, sirength,
ethnicity was not related to place but to pesson and could co-gxist easily
within other- national cultures. It tried to relate Islam to Chs
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in the Parque Do Peiiro I'in 1928. Photographs published i O Bstado
de . Paulo show that it was 4 huge event. The ceremony cel “the
traditional friendship that unites the hardworking Syrian unity to
the Brazilian people”, and included a parade by over two! thousand
soldiers and speeches by the mayor and city councilmen. o Jafet,
president of the commission that raised funds for the statue, was given
the honor of opening the ceremony in the name of the President of

\
22. Elias Farhat, September, 1922. Translated into Portuguese by Afonso Nagib Sabbag,
In Emil Farhat, Dinbetro na Bstrada: Uma saga de imigrantes (Sio tl’aulo T A
Queiroz, 1986), 3. !
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Brazil. A military band played the national anthems of Brazil, Syria and
Lebanon. In a remarkable display of collective ahistorical memory, the
“Syrians and Brazilians” in the crowd “exchanged expressions of the
ancient friendship that unites them™? [tradicional amizade que une a
laboriosa colonia syria a0 povo brasileiro].

Nagib Jafet, an industrialist who was vice-president of the
monument commission, gave a keynote speech that interpreted “Amizade
Sirio Libaneza” in a2 number of interesting ways. By reminding the
audience that the monument had been forged in Sdo Paulo’s Lyceu de
Artes e Oficios (“the pride of Brazilian industry”) and that the
Phoenicians were “the father of the colonizers who came later, the Greek,
the Roman, the Portuguese, the Spaniard and the English”, Jafet remade
Syrian and Lebanese immigrants and their descendants into Brazil's
colonizers. This gave the community a “Syrian-Brazilian soul"* [alma
syrio-brasileira]. An interesting footnote suggests how ideas about
hyphenated ethnicity have changed in Brazil. In 1988 the monument
was moved from the Parque Dom Pedro II. The new location, which
appears to have been chosen and funded by the large Ragueb Chohfi
Textile Company, was a park at the entrance to 25 de Margo Street, the
area associated most strongly with Syrian-Lebanese commerce in S3o
Paulo. In a half century the assertion of Syrian-Lebanese ethnicity saw a
spatial shift — from the Brazilian nation (Parque Dom Pedro II) to its
own ethnic neighborhood.
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Not all Middle Easterners sought to situate themselves within
the Brazilian nation. Indeed, Arab intellectuals in Brazil often encouraged
Syrian and Lebanese nationalism. Perhaps most famous of its propents

23. O Bstado de S. Paulo, 4 May 1928,
24.“0 Discurso do Sr. Nagib Jafet”, in Duoun, A Emigracdo Sirio-Libanesa, 153-156.
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was Antun S2’adih, born in Lebanon in 1904. Just before We
Antun’s father, Dr. Khalil Sa’adih, moved to Egypt and from
Brazil. Sa’adih the son remained in Lebanon during the war,
father in 1920. Over the next decade, Antun Sa'adih began to define a

spatial Syrian nagion. In 1929 Saadih resurned to Lebano
mdmmmsamhmdmandm%zm_ .

Aglo Integralista Byasileira, Plinio Salgado, suggested that '
was “the Arab'pdtria” ¥ The essayist Paulo Cursino de Moura suggeste
that simply ““pronouncing” the name of Rua 25 de Margo “m
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Lebanese physiognomic character.”?® Such notions appear to have
influenced the way the Arab-Brazilian community sees itself. In Rio de
Janeiro, for instance, many Siro-Lebanese merchants had their shops in
a relatively unmodernized zone of small shops and narrow streets. In
time the merchants decided to organize and chose to name their new
association “Sociedade de Amigos da Alfindega e Ruas Adjacentes” or
SAARA. Of course few if any of these merchants or their immigrant
predecessors were actually from the Sahara desert region, but by placing
the name of a respected “Arab” locale on the neighborhood they hoped
to transform the image of the neighborhood from a negative to positive
one.

Large scale pre-World War II Arab immigration to Brazil ended
in the 1930’s as part of general decrease in emigration from the Middle
East. Following the Suez Crisis after the war, however, large numbers of
Sephardic Jews, from Egypt, Lebanon, Syria and Turkey entered Brazil.
There they found a welcome less with the Ashkenazin than with established
non-Jewish Middle Eastern groups. More recently, large number of
Palestinians, many of Muslim faith, have settled in Brazil. They have
generally been viewed in a negative light and leaders of the Syrian-Lebanese
community work hard to make distinctions between old and new Middle
Easterners.”

This essay suggests that the ethnic society of immigrant non-
whites and non-blacks operates independently of traditional black/white
society and improves the understanding of Brazil by changing the lens
through which it is viewed. Yet the creation of Syrian-Lebanese ethnicity

28. Paulo Cursino de Moura, S@o Paulo de outrora: evocacies da metropole [1932]
(Belo Horizonte: Editora Itatiaia; Sao Paulo: Editora da Universidade de Sao Paulo,
1980), 174. Manuel Diégues, Jr., Etnias e Cultura no Brasil (Sio Paulo: Circulo do
Livro, 1976), 147. The first edition of this book was published in 1952,

29. “Enclave suspeito”, Veja, 28:7 (February 15, 1995), 50-52.
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was not simply imposed from above; leading members of he Middle
Eastern community asserted that their communmes were gentically

end, thesodayofsammmdmesodayofdﬂelm ;
reality of the tryphen contued, far from the public view.
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